
AQUINAS ETHICUS.

_UARTKRLY SERIES. VOLUMB EIGIfTY.



_ICAMI_'ON :

_J_'rllQ iiy JAInL_ STANLSV*



AQUINAS ETHICUS:
ORm

THE MORAL TEACHING OF ST. THOMAS.

A TRANSLATION OF THE PRINCIPAL PORTIONS OF THE SECOND

PART OF THE i* SUMMA THEOLOOICA9 _

WITH NOTES.

bY

JOSEPH RICKABY, s.J.

VoL II.



ASo._,



CONTENTS OF VOL. II.

SECOND DIVISION, OR SECUNDA SECUND_.

QUESTION XLVIL

OF PRUDENCF.

Art. 12. Is prudence in subjects or only in superiors ?. I
Art.13. Can there be any prudence in those who live in sin? 2

QUESTION XLVIII.

OF THE PARTS OF PRUDENCE,

Art. I. Are there three assignable parts of prudence ? 4

QUESTION LV.
OF THE PRUDENCE OF THE FLESH.

Art. I. Is the prudence of the flesh a sin ?. 5
Art. 6. Is it lawful to entertain solicitude for temporal things ?. $

Art. 7. Ought one to be solicitous about the future ? . 6

QUESTION LVII.

OF R|Gt{T.

Art. I. Is right the object of justice? 7

Art. 2. Is right properly divided into natural and positive
right ? 8

Art. 4. Is imternal right to be placed in a special category ? 9

QUESTION LVIIL

OF JUSTICL

Art. 1. h justice aptly defined to be a standing and abiding
will to give every one his due ? gz

2. Is _ustice alwa D to another? . II

/I



Viii CONTENTS.

Art. 4. Is the will the subject of justice ? , IZ

Art. 5- Is justice a general virtue ? • !3
Art. 6. Is justice, inasmuch as it is a general virtue, essentially

identical with all virtue? . 14
Art. 7. Besides general, is there any particular justice ? . 15
Art. 8. Has particular justice any special subject.matter ? 16

Art. 9. Does justice deal with the passions ? I6
Art. !I. Is it the act of justice to render to every man hL_own ?. 17

QUESTION LIX.

OF INJUSTICE.

Art. 3. Can one suffer injustice willingly? . . 18

QUESTION LX.

OF JUDGMENT.

Art. 3. Is judgment unlawful when it proceeds upon suspicion ? 18
Art. 4- Is a favourable construction to be put upon dubious

proceedings ? _o
Art. 6. Does usurpation make judgment void ? 21

QUESTION LXI.

OF TIlE PARTS OF JUSTICE.

Art. i. Is it proper to assign two species of justice, commutative
and dislrlbutive ? a2

Art. 2. Is the mean taken in the same way indistributive as in
commutative justice ? 23

Art. 3. Is the matter of each of these two species of justice the

same? 23

QUESTION LXII.
or RESTITUTION.

Art. I. Is restitution an act of commutative justice ? . , _,6
Art. 3. Is it enough to restore the simple amotmt that has been

taken away ? 27
Art. 4. Is any one bound to restore what he has not taken

away ? 27
Art. 5- Is restitution always to be made to the person from

whom the thing was taken ? . 29



CONTENTS, M

Art. 6. Is he always bound to restitution, who has taken the
thing ? 30

Art, 7. Are they bound to restitution, who have not taken the

thing ? . 32

QUESTION LXIII.
OF THE RESPECTING OF PERSONS.

Art. r. Is the respecting of persons a sln? . • 34
Art. 2. Is there room for the respecting of persons in the

distribution of spiritualities ? 35

Art, 3. Iias the sin of respecting of persons any place in the
showing of honour and reverence ? 38

_UESTION LXIV.
OF HOMICIDE.

Art. !. Is the killing of living creatures in all cases an unlawful
act ? 39

Art. 2. Is it lawful to .slay sinners? 4o
Art. 3. Is it lawful for a private person to slay a sinner ? 42

Art. 5- Is it lawful for any man to kill himself? 42

Art. 6. Is there any case in which it is lawful to kill an innocent
n_n_ 46

Art. 7. Is it lawful to slay a man in self-defence ? 47
Art. 8. Is the guilt of homicide incurred by killing a man

accidentally ? 48

QUESTION LXV.
OF MUTILATION OF MEMBERq.

Art. I, Can mutilation in any case be lawful ? 49
Art. 2. Is it lawful for fathers to flog their sons? So
Art. 3. Is it lawful to put a man in prison? $1

QUESTION LXVI.
Or THEFT AND ROBBERY.

Art. I. Is the l_SSession of exterior things natural to man ? 53
Art, _. Is it lawful for any one to possegs anything as his own ?. 53

Art. 3. Does the essence of theft consist in the secret taking of

the property of another ? • 55

Art. 6. Is theft a mortal sin ? . . . 56



• CONTENTS.

Art. 7. Is it lawful to steal on the plea of necessity ?. 57
Art. 8. Can robbery be committed without sin ? 59
Art. 9. Is theft a more grievous sin than robbery ? 6o

QUESTION LXVII.

OF INJUSTICEIN A JUDGE.

Art. I. Can it be just to sit in judgment on one who is not a
subject of the court ?. 60

Art. 2. Is it lawful for a judge to give sentence against what is
to him the known truth, on the ground of the
evidence that is brought forward to the contrary ? . 6t

Art. 3. Can a judge condemn where there is no accuser ? 62

Art. 4. Can a judge lawfully remit the penalty ? 6_

QUESTION LXVIII.

OF WIIAT RKLATKS TO AN UNJUST ACCUSATION.

Art. !. Is acctLsation a duty ? 64

QUESTION LXIX.

oF SINS AGAINSTJUSTICE ON TIlE PART OF THlg ACCUSED.

Art. t. Is an accused party guiltless of mortal sin, in denying
the truth that would lead to his condemnation ? . 67

Art. 2. Is it lawful for an accused party to set up a fraudulent
defence ? . . . 6g

Art. 3. Is it lawful to escape sentence by an appeal ?. 69

Art. 4- Is it lawful for a condemned criminal to take what steps
he can in the way of self-defencc ? 69

QUESTION LXX.

OF INJUSTICE IN TIlE PERSONOF TIlE WITNESS.

Art. I. Is it a duty to give evidence? 71
Art. 4. Is false witness always a mortal sin ? 74

QUESTION LXXL

OF INJUSTICE ON THE. PART OF COUNSIILAT LAW.

Art. I. Is counsel bound to take up the case of poor clients ? 75
Art. 3- Does a lawyer sin by defending an unjust cause? ?6
Art. 4- Is it lawful for n lawyer to take money for his pleading ? 77



CONTENTS. xt

QUESTION LXXII.

OF INJURIOUSLANGUAGEOUTOF COURF, AND FIRSTOF CONTUMELY.

Art. l. Does contumely consist in words ? . 78
Art. 2. Is contumely a mortal sin ? 79

Art. 3. Ought a man to bear the contumelies put upon him ? . 80

QUESTION LXXIII.
OF DETRACTION.

Art. I. Is it a suitable defimtion of detraction, that it is a

blackening of another's character by words ? 82
Art. 2, ls detraction a, mortal sin? 83

Art. 3. Does detraction stand pre-eminent above all the rest of
the sins that are committed against one's neighbour ? 84

Art. 4. Does the listener sin grievously who endures a detractor? 85

QUESTION LXXIV.
OF M|_CHIEF-MAKING.

Art. I. Is mischief-making a distinct sin from detraction? 87

Art. 3. Is detraction a more grievous sin than mischief-making ? 85,

_UESTION LXXVI.

OF CURSING.

Art. I, Is it lawful to curse any one ? 89

Art. 3. Is cursing a mortal sin ? . . 9°

QUESTION LXXVII.

OF FRAUDULENT DKALING IN BUYING AND SKLLING.

Art. x. May one lawfully sell a thing for more than it is worth ? 91
Art. 2. Is a sale rendered unlawful by a defect in the thing

sold ? 93

Art. 3. Is the seller bound to mention any flaw there is in the

thing fold ? • 94
Art. 4- Is it lawful in trade to _!1 an article at more than cost

price ? 96

QUESTION LXXVIII.

OF THE SIN OF USURY TIIAT iS COMMITTEDIN lOANS.

Art. 1, Is it a tin to take usury for the lending of money ? 98



all COICTSN7£S.

Art. z. Is it lawful to ask a consideration of another kind, in

return for loan of a money ? !oi
Art. 4- Is it lawful to borrow money at usury ? 1o3

QUESTION LXXIX.

OF THW. INTEGRAL PARTS OF JUSTICE, WHICII ARE TO DO GOOD

AND TURN AWAY FROM EVIL.

Art. L Are turning away from evil, and doing good, l_rts of
justice ? 1o4.

Art. a. Is transgression a special sin ? 1o6

Art. 4- Is the sin of omission graver than the sin of transgres-
sion ? . io 7

QUESTION LXXX.

OF THE POTENTIAL PARTS OF JUSTICE,

Art. !. Is the list of virtues annexed to justice duly made out ?. !o8

QUESTION LXXXI.
OF RELIGION.

Art. 3- Is religion one virtue ? . I Io
Art. 4- Is religion a special virtue distinct from others ? tit
Art, 5- Is religion a theological virtue ? zra
Art. 7- Does religion involve any external act ? !12
Art. 8. Is religion the same as holiness? !!3

QUESTION LXXXH.
OF DEVOTION.

Art. I. Is devotion t special act ? ! i$
Art. a. Is devotion an act of religion ? 115
Art. 3- Is contemplation, or meditation, a cause of devotion ? . I z6
Art. 4- Is joy an effect of devotion ? !18

QUESTION LXXXIIL
OF PRAYER.

Art. a. Is it proper to pray ? . . . _2o
Art. 5. Should we in prayer ask anything definite of God ? Fat
Art. 6. Ought a man in prayer to ask of God tempond

blessings ?. . tat
Art. 8. Ought we to pray for our enemies ? . . tall



CONTENTS. xfli

Art.ta. Should prayer be vocal?. 124
Axt.i_ Is it a necessary condition of prayer that it should be

attentive ?. . sa$
Art. !4. Ought prayer to be lengthy ? . t26

Art. 16. Do the prayers of sinners obtain anything of God ? 129

QUESTION LXXXIV.

OF THE EXRRIOR ACTS OF DIVINE WORSHIP.

&rE. _. Does worship suppose any bodily act ? t3t

QUESTION LXXXV.
OP SACU FICIL

Art. !. Is it of the law of nature to offer sacrifice to God ? 133

Art. _. Ought sacrifice to be offered to God alone ? . • 134

Art. 3. lstheofferlngofsacrificeaspecialtctofvin'ue? • 135
Art. 4. Are all persons bound to offer sacrifices? 136

QUESTION LXXXVI.

or OVFUINeS.

Art. a. Are offeriulp due only to prlests ? . . 138

QUESTION LXXXVIIL

oF A ¥ow WHl[ggBY SOMKTHINOIS PROMISEDTO GOD.

Art. I. Does a vow consist in a mere purpose of the will ? 139
Art. a. Must a vow always be of the better good ? . 139
Art. 4. Is it expedient to make any vow ? . . 141
Art. 6. Is it more praiseworthy and meritorious to do x thing

by vow then without a vow ? . . 14,1
Art. 8. Are those debarred from vowing who are s,b_,ct to

anotlm's control ? . . t43
Art.so. Does a vow admit of dispensation?. M4

Art.la. Is the authority of a prelate requisite for the commuta.
tion or dispensation of a vow ?. . 146

QUESTION LXXXIX.
Olr OATHS.

Art. l, Isuwe_tealUngonGodtow|mem? . 148
AtE. a. Is it lawful to swear ? .... 149



xiv CONTENTS.

Art. 3. Are these three duly enumerated accompanlments of an
oath--jumtice, judgment, and truth ? . 149

Art. $. Is swearing something desirable and frequently to be
practised, as a thing useful and good ? 15o

Art. 8. Is the obligation of an oath greater than that of a vow ? z53
Art. 9. Has any one any power to dispense from oaths ? I53

QUESTION XCL
OF THZ TAKZNC" O_"TII_DIVtNR NAM_ TO INVOKE IT IN

PRAYER OR PRAISE.

Art. L Is God to be praised by word of mouth ? J56
Art. 2. Ought sing]ng to be employed in the divine pralses ? 157

QUESTION XCIL

OF VICES OPPOSED TO REL|GION, AND FIRST OF SUPERSTITION.

Art. L Is superstition a vice opposed to religion? 15S

QUESTION XCIIL

OF THE SPIgcIES OF SUPERSTITION, AND FIRST OF SUPIgRSTITION

BY UNDUE t,VORSHIP OF TIlE TEUlg GOD.

Art. 7. Can there be anything pernicious in the worship of the
true God ?.. . 16o

Art. :k Can there be anything superfluous in the worship of the
true God? 16o

QUESTION XCIV.

OR' !DOI.ATEY.

Art. !. Is idolatry rightly set down as a tT_eciesof supenttition ? 16_t
Art. _l. Is idolatry a sin ? 164
Art. 3- (p. iii. q. :t$.) Is the image of Christ to be sdored with

the adoration of la/rm ? . 195

QUESTION XCV.

Olr "rm_ sVrltlSTXTlON Ol, DiVInATION.

Art. 7. Is divination • sin ? . . . 168

Art. t. h divination by invocation of evil sphrit_ lawful? 17o
Art. g. It divinatkm bylot unlawful? 17o



CONTENTS. xv

QUESTION XCVI.
OF SUr_RSTITIOUS OnS'_RVANCr.S.

Art. 2. Are those observances unlawful, that are directed to
produce changes in animal bodies, health, and the
like effects ? 174

Art. 3. Is it unlawful to observe omens of good or bad luck ? . 175

QUESTION XCVII.

OF TKMPTING GOD,

Art. I. Does tempting God conlist in certain proceedings, in
which an effect is looked for that is possible to
divine power alone ?, I76

QUESTION XCVIII.

OF PERJURY.

Art. a. lsallperjuryasin? 178
Art. 3. Is all perjury a mortal sin? x79

QUESTION XCIX.
OF SACRI LI[,GI_

Art. !. Is sacrilege the violation of a sacred thing ? . i$o
Art. 2. Is sacrilege a special sin ? 18o
Art, 3. Are the species of sacrilege distinguished according to

the distinction of sacred things? 181

QUESTION C.
OF SIMONY.

Art. x. Is simony a will of" deliberate choice to buy or sell
something spiritual, or annexed to what is spiritual? 18 3

Art. 2. Is it alwsys unlawful to give money for the sacraments ? lK4
Art. 4. Is it lawful to take money for what is annexed to

spiritmdittes ? . 186
!

QUESTION CI.

ov _ATtraxL ^vnc-rmN.

Art. 1. Axe there certain definite persons who come within the
nuq_ of natural alY_ct_n ? _. 187

Jtrt. =. Does natural affection find mstunnce for parents ? sM



gv[ CONTENTS.

Art. 3- Is natural affection a special virtue, distinct from others ? I_
Art. 4- Is religion an occasion for laying aside the offices of

natund affection to parents ? t89

QUESTION CIV.
OF OBEDigNCE.

Art. a. Is obedience a special virtue ? '92
Art. 3. Is obedience the greatest of virtues ? I94
Art. 5. Are subjects bound to obey their superiors in all things ? J97
Art. 6. Are Christians bound to obey civil authority ? 199

QUESTION CVL
OF GRATITUDE.

Art. a. Is the innocent more bound to render thanks to God

than the penitent ? _oo
Art. 4. Ought a benefit received to be requited on the spot ? . _ot
Art. 6. Ought the return of kindness to exceed the kindness

received ? . :tol

QUESTION CVII.
OF INGRATITUDE.

Art. a. Is ingratitude a special sin ? . aoa
Art. 4. Are kindueues to be withdrawn from the ungrateful ? . ao3

QUESTION CVII_.
OF VgNGKANCIL

At. _. Is vengeance lawful ? ao4
Art. s. Is vengeance a _ecitl virtue ? • _7

Art. 3. Ought _geance to betaken bymeam of the lmabh"
numts customary amongst men ? . . ao8

Art, 4. Is vengeance to be exercised on those who have sinned
involuntarily ? ao9

QUESTION CIX.

OF TItUTHFULNIL_i,

_. Istmthfldaessaspechdvlrtue_' . . at3
Art, 3. Is tmthfulmum a p_ of justice ? . . , as3



CONTENTS. zvi[

QUESTION CX.

OF VICES OPPOSED TO TRUTHFULNF.,K_AND FIRST OF LYING.

Art. s. Is lying always opposed to truthfulness? . . z14
Art. 3. Is every lie a sin ? . . 2tlr
Art. 4- Is every lie a mortal sin ? 2x$

QUESTION CXI.

oF"SIMULATION AND HYPOCRISY.

Art. x. Is all simulation sinful ? . . a:m

Art. 2. Is hypocrisy the same as simulation ? a2!
Art. 4. Is hypocrisy always a mortal sin ? . ZZZ

QUESTION CXII.

OF BOASTING.

Art. x. Is boasting opposed to the virtue of truthfulness ? • 2z3

QUESTION CXIII.

OF SKLF-DEPR£CIATION.

Art. x. Is the self-depreciation by which a man feigns to possess

lowez endowments than he really has, a sin ? • z_4

QUESTION CXIV.
OF THE FRIgNDLINESS THAT IS CALLRDAFFABILITY.

Art. 1. Is friendliness a special virtue ? . 2_6

QUESTION CXV.

OF FLAT'rKRY.

Art. 2. Is fluttery a mortal sin ? . • . 2_9

QUESTION CXVI.

OF TUg SPIRIT OF CONTILADICTION.

Art. 2. Is the spirit of contradiction a more grievous sin than

flatt¢_T ? . a3o

QUESTIOH CXVII.
o1, LIISglLALITY.

Art. $. Is liberality a part ofjumtice? . . 2_

b VOL. If.



xviii CON TENTS.

QUESTION CXVIIL
OF COV[TOUSNKSS.

.Art. 1. Is covetousness a sin ? :133
Art. 4. Is covetousnes_ always a mortal sin ? a34
Art. $. Is covetousness the greatest of sins ? a35

Art. 7- Is covetousness a capital sin ? 236

QUESTION CXIX.
OF PRODIGALITY.

Art. I. Is prodigality the opposite of covetousness ? . a37

Art. a. Is prodigality a sin ? a38
Art. 3. Is prodigality a more grievous sin than covetousnca,? . a39

QUESTION CXX.

OF ZQUITY.

Art. I. Is equity a virtue ? 24o
Art. a. Is equity a part of justice ? 241

QUESTION CXXIII.
oiL' FOItTITUDE.

Art. I. Is fortitude a virtue ? . a4a
Art. a. Is fortitude a special virtue ? • 244
Art. 3- Is fortitude about fears and ventures ? • a44

Art. 4. Is fortitude about dangers of death only ? • a45

Art. 5. Is fortitude properly conversant with the dangers of
death that occur in war ? • 245

Art. 6. Is endurance the principal act of fortitude ? . • 247

Art. 8. Does the man of fortitude find pleasure in the exercise
of it? . 248

QUESTION CXXIV.
OF MARTYRDOM.

Art. 3. Is n.ut_om the act above all othec, of greatest pedeo.
tion? . aSo

4- Is death eesentiaJ to maxty_om ? . . aS3



CONTENTS. xix

pafc

QUESTION CXXV.

OF FEAR,

Art. I. Is(eax•sln? . 253

Art. 4- Does fear excuse from sin ? 253

QUESTION CXXVI.
OF INSENSIBILITYTO FILAR.

Art. l. Is insensibility to fear a sin ? . 2.54
Art. 2. Is insensibility to fear opposed to fortitude? . 256

QUESTION CXXVII.
OF FIERY DARING.

Art. z. is fiery daring a sin ? . 257

QUESTION CXXVIII.

OF THE PARTS OF FORTITUDE.

Art. I. Are the parts of fortitude suitably enumerated ? . _,58

QUESTION CXXIX.
or MAGNANIMITY.

Art. I. Does magnanimity obtain in the matter of honoun ? . _6!

Art. 3- Is magnanimity a virtue ? . . .
Art, $. Do the goods of fortune contribute to magnanimity ? . 266

QUESTION CXXX.

OF PRESUMPTION.

Art. i. Is presumption a sin ? . _67
Art. 2. Is presumption opposed to magnanimity by way of

excess ? . 268

QUESTION CXXXI.

OF AMBITION.

Art. I. h ambitiont sin? . . _69

QUESTION CXXXII.

OF VAINGLORY.

Art. I, Is the seeking after glot7 • sin ? 272
Art. 2. h vtlnglo_ oppoeedto n_gna_a|_ ? . 274
,Art.3- Is vtinglow• m,rttl sin? . , • 275



xx CONTENTS.

Art. 4- Is vainglory a capital vice ? . 2?5

Art. S. Are the daughters of vainglory properly stated to be
disobedience, boasting, hypocrisy, contention, obsti-
mmy, di_ord, mad presumption of novelties? . s_-

QUESTION CXXXIII.

OF PUSILLAN1MI'rv.

Art. I. Is pusillanimity a sin? • 277

QUESTION CXXXIV.
OF MUNIVJCENCZ.

Art. 3. Are large expenses the matter of munificence ? 278,

Art. 4. Is munificence a part of fortitude? . . :t79

QUESTION CXXXV.

o1" PETTY RCONOMY.

Art. t. Is petty economy a vice? 28t

QUESTION CXXXVI.

OF |'ATIENCE,

Art. i. Is patience a virtue ? . 28z
Art. 2. Is patience the chief of virtues ? _83

QUESTION CXXXVII.
OF PERSEVERANCE.

Art. t. Isperseverance a virtue? . a85
Art. 2. Is perseverance a part of fortitude ? . 286

QUESTION CXLI.
OF TEMPERANCE.

)
Art. _'. Is temperance a special virtue ? _7
Art. 4- Is temperance confined to the matter of the desires and

delights of touch ? 288
Art. 7. Is temperance a cardinal virtue ? _90

QUESTION CXLII.
ol, WOES OPVOSBDTO "rz_/PE_Ctt.

Art. s, Is insensibility a vice ? .... _91
Art, z. Is intemperance a childish sin ? . . .



CONTENTS. xxt

Art. 3. Is cowardice a greater vice thma inteml:_:rance? . z94
Art. 4. Is the sin of intemperance especially shameful ? . z96

QUESTION CXLIII.

OF TIIE PARTS OF TEMPERANCEIN GENERAL.

Art. t. Does Tully suitably assign as the parts of temperance,
continence, clemency, and decorum? . 297

QUESTION CXLV.

OF PROPRIETV.

Art. 3" Does pr_priety differ from utility and pleasurablen_ ? z99

QUESTION CXI,VI.
OF ABSTINKNCE.

Art. I. Is abstinence a virtue? . . 3oo
Art. 2. Is abstinence a special virtue? . 3ol

QUESTION CXLVII.
OF FASTING.

-Art. I. Is fasting an act of virtue ? 3o=
Art. 3. Is fasting of precept ? 304
Art. 4. Are all bound to observe the fix,as of the Church ? 3o5

QUESTION CXLVIII.
OF GLUTTONY.

Art. I. Is gluttony the greatest of sin_ ? 307

Art. 4. Are the species of glutt, my distinguished according to
these five conditions,--too soon, too espensivelF,
too much, too eagerly, too daintily ?

Art. 6. Are the daughters of gluttony duly assigned as five,-
inept mirth, buffoonery, uncleanness, much talking,
and dulness of mind for intellectual things ? 3o9

QUESTION CXLIX.
OF SOBRIETY.

Art. 3. Is the use of wine altogether unlawful ? . 3IO

Art. 4. Is sobriety more requisite in greater personage? • 3I!



xxii CONTENTS.

QUESTION CL.

OF DRUNKENNESS,

Art. I. Is drunkenness a sin? 3ta
Art. a. Is drunkenness a mortal sin ? . 315
Art. 3. Is drunkenness the most grievous of .,,,ins? 314
Art. 4. Does drunkenness excuse from sin ? 3t 5

QUESTION CLI.

OF CIIASTITY.

Art. a. Is chastity a general viltue? 3x6
Art. 4- Does modesty belong specially to chastity ? 3t7

QUESTION CLII.
or Vl_.L_tTV.

Art. 2. Is virg/nity unlawful ? 318
Art. 3. Is viqginity a virtue ? 32o
Art. 4, Is vi_k6nity more excellent than marriage ? 3an

Art. 5- Is vbginity the greatest of virtues? 323

QUESTION CL|II.
OF THE VICE OF LUXURY.

Art. a. Can there be no sexual act without sin ? 3a4
Art. 3. Can the luxury that is about sexual ants be a sin ? 3a$
Art. 4. Is luxury a capital vice ? 3a6

Art. 5. Are the daughters of luxury duly stated to be,--blindness
of mind, inconsiderateness, headlong haste, incon.
stancy, self-love, hatred of God, affection for the
present world, horror or despair of the world to
come ? 3a6

QU I'STION CLIV.
OF TIlE PARTS OF LUXURY.

Art. a. I* Jdmple fornication a mortal sin ? . 3ag
Art. 4. Do touches and kisses amount to a mortal sin ? . 330

Art. 5, Is nocturnal pollution a sin ? 331



CONTENTS. xxiii

An. 8. Is adultery a determinate species of luxury distinct from
the rest ? . 333

Art. t_. Is unnatural vice the greatest sin of all the species of
luxury? 334

QUESTION CLV.

OF THE POTENTIAL I'AR'I_ OF "rlgMPRRANCKj AND FIRST OF

CONTINENCE.

Art. t. Is continence a virtue? .... 335
Art. 3- Is the concupiscible faculty the subject of continence ? 336

Art. 4. Is continence better than temperance? 337

QUESTION CLVI.

ov IXCO.XTtNENCZ.

Art. t. Does incontinence belong to the soul or to the body ? . 338

Art. 3. Does the incontinent man sin more than the intem-
perate ? • 339

Art. 4. Is the man who is incontinent of anger, worse than him
who is incontinent of concupiscence? • 342

QUESTION CLVII.

oF cL_;._tv,_cv ^_D MaZK_gSS.

Art. I. Are clemency anti meekness quite the tame thlng? • 343

Art. 4. Are clemency and meeknera virtue_ of the first rank ? . 345

QUFSTION CLVIII.
OF I RASC|BILITY.

Art. t. ls it la_ ful to get angry? 346
Art. 4. is anger a very grievous sin ? 349

Art. 6. Should anger have a place among the capital vices i' 349

Art. 7. Are the daughters of anger duly assigned to be sis,--
brawling, swelling of spirit, contumely, clamour_

indignation, and blasphemy ? . 35o
Art. 8. Is there any vice, the opposite of irascibility, arising

from lack of auger ? . 3St



xxiv CONTENTS.

t_U ESTION CLIX.

OF CR U EI+'|'V.

Art. :2. Does cruelty differ from ,avagery. or brutality ? 353

QU ESTIt)N CLXI.

OF IIUMII llV.

Art. 1. Is humility a xirtue? 354
Art. 2. Is humility concerned _ith the appetitive faculty? 355

Art. 3. Ought a man in humihty to take all men for his
superiors ?. 356

Art. 4. Is humility a part of temperance ? . 357
Art. 5. Is humility chiefest of virtues ? 358
Art. 6. Are the tweke degrees of humility duly marked in the

scheme of Blegsed Benedict ? 36o

QUESTION ('LXll.

OF I'R II)E.

Art. 2. Is pride a special sin ? 362

Art. 3. Is the irascible hculty the subject in which pride
resides ? 363

Art. 5. Is pride a mortal sin? 365
Art. 6. Is pride the most grievouq of ._ins? 366

Art. 8. Should pride be _et down for a capital _ ice ? 369

QUESTION CLXVI.

{}F h+l ['I)IOt'SNESS.

Art. 1. Is knowledge prolx.tly the matter of studiousness ? • 370
Art. *. Is studiousness a part of temperance? • 371

t2U I:,STION CLXVII.

OF CURIOSITY.

Art. t. Can there be curiosity in the matter of intellectual
knowledge ? 372

Art. 2. Has the vice of curiosity place in the matter of sensible
knowledge ? 374



CONTENTS. xxv

QUESTION CLXVIII.

OF MODI_TY_ OR DECORUM.IN THE OUTWARD MOVEMENTSOF'
THE BODY.

Art. I. Is there any virtue in the outward movements of the

body ? 375
Art. e. Can there be any virtue in games and sports ? 376
Art. 4- Is there any xin in being too little disposed to sport and

play ? . 38o

QUESTION CLXIX.

OF MODESTYIN DRI_S.

Art. t. Can there be virtue and vice in matters of toilet ? 38 z
Art. z. Is indulgence of the love of dress a mortal sin in

women ? 383

QUESTION CLXXXII.
OF THE COMPARISONOF THE ACTIVE LIFE WITH THE

CONTEMPLATIVE.

Art. L Is the active life better than the contemplative ? . 386

Art. e. Is the active life of greater merit than the contempla-
tive ? . 387

Art. 3. Is the contemplative life hindered by the active life ? 389

QUESTION CLXXXlII.

OF OFFIL_EbAND VARIOUSSTATES OF MEN IN GENERAL.

Art. z. Does state (status) essentially denote the condition of
liberty or slavery ? 39 !

Art. 2. Ought there to be in the Church a variety of offices or
states ? • 39a

Art. 4. Does the difference of states answer to the difference

between beginners, proficients, and perfect ? • 394

QUESTION CLXXXIV.

OF WHAT RELATES TO THE STATE OF PleRFgffrlON IN GENiIRAL.

Art. z. Is the perfection of Christian life to be looked for in
charity especially ? • 395

Art. z. Can any one be perfect in this life ? • • 396



xxvi CONTENTS.

Art. 3. Does perfectionconsistm the preceptsor in the
counsels? . 398

Art. 4. Is every one who is perfect, in a state of perfection ? 400
Art. 5. Are religious and prelates in a state of perfection ? 4o!

Art. 8. Are parish priests and archdeacons in positions of
greater perfection than religious ? 402

QUESTION CLXXXVI.

OF THE TIIINGS IN WHICH TIIE RELIGIOUS STAT sr PROPEJtLY

CONSISTS.

Art. t. Does religion mean a state of perfection ? . 4o6
Art. 2. Is every religious bound to all the counsels? . • 4o7

Art. 3. Is poverty a requisite of religious perfection ?. . 4to
Art. 4. Is perpetual continence requisite for the perfection of

religious life ? • 41 !

Art. $. Does obedience appertain to the perfection of religions
life ? at t

Art. 6. Is it requisite for religious perfection that poverty,
chastity, and obedience, should be made matters of
vow? . 413

Art. 7. Is it proper to say that in these three vows religious
perfection lies ? 414

Art. 8. Is the vow of obedience chief of the three vows of

religion? . . 416
Art. to. Does the religions sin more grievously than the secular

for the same kind of sin ? .. 4t8

QUESTION CLXXXVIL
OF "rHZ THIS_S PROPER VOR tXLtGIOUS TO DO.

Art. !. Is it lawful for religious to preach and teach ? . 42o
Air. 3. Are religious bound to work with their hands ? . 422
Art. 4. Is it lawful for religious to live on alms ? . 4_14
Art. 5. Is it lawful for religious to beg ? . 426

QUESTION CLXXXVIII.
or TH_ vaRIv.'rv ov ltELIGtOUSOltt_ZRS.

Art. z. Is there only one religious order ? . . 4.a8
Art. 2. Can • religious order be instituted for the works of the

active llfe ? . 429



CONTENTS. xxvi[

Art. 3. Can there be a religious order destined for military
service? • 43o

Art. 4- Can a religious order be instituted to preach or hear
confessions ? • 43a

Art. 5. Is it right for a religious order to be instituted for
purposes of study ? . . 43a

Art. 6. Does the holding of property in common diminish the
perfection of a religious order ? • 433

Art. 8. Is a religious order living in community more perfect

than an order of solitaries ? 436

QUESTION CLXXXlX.

OF TIIItENTRY INTO RI_I.IGION.

Art. x. Ought theytoenterreligion,who have not been exer-
cisedin the observance of the commandments ? 438

Art. 8. Is it lawful to pass from one religious order to another ? 44o
Art.xo. Is it a praiseworthy thing to enter religion without

seeking the advice of many persons, and without
long previous deliberation ? • 441





AQUINAS ETHICUS,
OR

THE MORAL TEACHING OF ST. THOMAS,

Tm,ula_d #ore tt_ Summa.

SECOND DIVISION, OR SECUNDA SECUND,_E.

QUESTION XLVII.

OF PRUDENCE. 1

ARTICLE XII.--Is prudence in subjects or o_:ly in
su_s :_

R. Prudence lies in the reason. Now reason's
proper office is to rule and govern ; and therefore it
is proper to every one to have reason and prudence,
in so far as he has any part in ruling and governing.
But to rule and govern is not the office of the
subject, inasmuch as he is a subject, but rather to
be ruled and governed; and therefore prudence is
not the virtue of the subject as such. But because
every man, inasmuch as he is reasonable, has some
share in governing according to the free choice of

s See EtMcs aad Natm,al law, pp. 87-.9o. (Trl.)

B VOL. II,
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his reason, to that extent it is proper to him to have
prudence. Hence it is manifest that prudence is in
the superior after the manner of a mastercraft, but
in the subject after the manner of a handicraft.

§ 3- By prudence a man not only commands
others, but also commands himself in the sense in
which reason is said to command the lower powers.

ARTICLEXIII._Can there be any abrudencein tho_
who liveinsin?

R. Prudence may be understood in three senses.
There is a false prudence, or a prudence meta-
phorically so called. For whereas he is prudent
who arranges well what has to be done in order to
a good end, he who with an evil end in view makes
suitable arrangements for that end has a false
prudence, inasmuch as what he takes for an end is
not really good, but only has the likeness of good.
In this sense, that man may be metaphorically styled
a prudent burglar, who finds out suitable ways for
committing burglary. Of this sort is the prudence
of which the Apostle says: "The prudence of the
flesh is death, ''x that, namely, which places its last
end in the delight of the flesh. There is a second
prudence, true indeed, because it finds out ways
adapted to an end that is truly good, but withal an
imperfect prudence, because the good which this
prudence takes for its end in view is not the common
end and aim of all human life, but of some special
department of business; as when one discovers fit
and suitable methods of trade or navigation, he is

Romans viii. 6.
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-called a prudent trader or seaman. But the third
prudence is at once true and perfect, rightly
counselling, judging and commanding in view of
the end and aim of all human life; and this alone
is absolutely called prudence; and it cannot be in
those who live in sin: whereas the first-mentioned

prudence is in sinners only, and the imperfect sort
-of prudence is common to good and bad.

ARTICLEXIV.

§ 3" Acquired prudence is caused by the exercise
_of acts; hence experience and time are needed to
create it ; and therefore it cannot be in young
people either in habit or in act. But gratuitous
prudence is caused by divine infusion: hence in
baptized children that have not come to the use of
reason, this prudence is found in habit, but not in

.acl;, as also is the case in idiots. But in such as
have attained to the use of reason, this prudence is
found in act also, for the things that are of necessity

;to salvation, but by exercise it merits increase
_antil it is perfect, like the other infused virtues. _

I See I-II. q. 9_, _'t. i..§ t. (Trl,)



QUESTION XLVIII.

OF THE PARTS OF PRUDENCE.

ARTICLE I.--Are there three assignable parts of
_rudotce ?

R. A part is threefold--integral, as wall, roof, and
foundation are parts of a house ; subjective, as ox and
l_n are parts of animal; and potential, as nutritive
and sensitive are parts of the soul. In three ways,
therefore, may we assign parts to any virtue. In
one way according to the likeness of integral parts,
calling those things parts of any virtue that must
needs concur to the perfect act of the said virtue.
Again, by the subjective parts of a virtue we under-
stand its different species. In this way the parts
of prudence, strictly considered, fire the prudence
with which a man governs himself, and the prudence
with which he governs a people. Lastly, by the
/_oteutial parts of a virtue are understood the adjoin-
ing virtues that are directed to secondary acts or
matters, and have not the full force of the primat T
virtue.



QUESTION LV.

OF THE PRUDENCE OF THE FLESH.

ARTICLEI.--Is the prudence of the flesh a sin
R. Prudence is conversant with those things

that make for the end and aim of our whole life.
And therefore that conduct is properly called
prudence, of the flesh, whereby one takes the goods of
the flesh for the ultimate end of his life. Manifestly
this is a sin : for hereby man is set in disorder with
respect to his last end, which does not consist in
the goods of the body.

§ 2. The flesh is for the soul, as the matter for
the form, and the instrument for the principal agent.
And therefore the flesh is lawfully loved, so that it
be directed to the good of the soul as to its end.
But if the last end is set up in the mere good of the
flesh, the love will be inordinate and unlawful.

ARTICLK VI.--Is it lawful to entertain solicitude
for temporal things ?

R. Solicitude implies an earnestness of effort
applied to the gaining of a purpo_. Clearly a
greater earnestness of effort is applied where there
is fear of a failure: and where there is secure con-
fidence of success, less solicitude comes in. Thus
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then solicitude for temporal things may be unlawful
in three ways. In one way, on the part of the
object of our solicitude, if we seek temporal things.
as ouc final goal. In another way, by an excessive
amount of pains bestowed upon obtaining temporal
goods, whereby a man is withdrawn from spiritual
things, to which he ought by preference to devote
himself. In a third way, by an excess of fear, when
a man feats that by his doing what he ought to do.
the necessaries of life may come to fail him.

§ z. Temporal goods are subject to man that he
may use them for his necessity, not that he may set
up his rest in them, or be idly solicitous about
them.

ARTICLEVII.--Ought one to be solicitous about
_aure ?

R. No work can be virtuous unless it be clothed
in due circumstances, one of which is due time,
according to the text: "There is a time and
opportunity for every business; ''t which saying
obtains, not only for outward works, but also for
inward solicitude. For every time has it own
befitting solicitude, as summer brings the solicitude
of reaping, and autumn the solicitude of gathering
in the fruit. Any one that in summer-time was
already solicitous about gathering in the fruit, would
be idly anticipating the solicitude of time to come..
Hence our Lord forbids such solicitude as idle_

saying: "Be not solicitous for to.morrow; for the
morrow will be solicitous for itself; ,,s that is, will.

a Eccles. viii. 6. s St. M_tt. vU. 34.
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have its own proper solicitude, which will be suffi-
cient to afflict the soul. And this is the meaning of
the addition: "Sufficient for the day is the evil
thereof;" that is, the affliction of solicitude which
it brings.

x. The ant has a solicitude suitable to the
season; and this is what is proposed to us for
imitation, l

_UESTION LVII.

OF RIGHT. t

ARTICLEI.--IS right the object of justic_ f
R. The proper office of justice in its place among

virtues is to direct a man in his dealings with anotlwr.
For justice involves a certain equality, as the name
itself shows; for the things that are equalized are
said to be adjusted; and equality is a relation of one
thing with another. Other virtues perfect a man
only in what is his own private concern. They
regard the agent, and the agent exclusively, in the
rectitude of conduct which they determine and aim
at as their object; but justice fixes its rectitude of
conduct in reference to some one else---even passing
over the agent. That is called just in our doings,
which is in some sort of equality corresponding to

z Pmv. vi. 6--8.

t In Latin. as in French, the same word stands for both _w and
t_t. An English translator must give the meaning which soems
tohim predov*_i-*,_teachtimethewordoccur_(Trl.)
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something else, as in the instance of wages corres-
ponding to work done. So then that is just, which
is the term of a just action, even irrespectively of
the disposition of the agent. But in other virtues
right action always supposes a certain disposition of
the agent. 1 And therefore what is called just, that
is, right, is determined to be the proper object of
justice above other virtues.

3. Because justice involves equality, and we
cannot make an equivalent return to God, hence we
cannot render to God what is just in the proper
sense of the word. Justice, however, tends to this
end, that man so far as he can, should make a
return to God, subjecting his whole soul to Him.

ARTICLEII.--ls right properly divided into natNral
right and _sitive right ?

R. Right, or a just _ttlr, nent, is some work made
adequate to another work according to some mearare
of equality. Now a man may get an adequate
return in two ways : in one way, by the very nature
of the thing, as when one gives so much to receive
exactly as much; and this is called satura/r/gM.
In another way, one thing is adequate to, or com.
mensurate with another thing by convention, or
some common resolve, that is, when a party reckons
himself satisfied if he receives so much. And this

may be either by private agreement or by public
odnvention, as when a whole people agree that one
thing be held adequate to and commensurate with
another : or when the prince, who bears the person

3 Cf I-IL q. 64. art. 4. {TrL)
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of the people, ordains this. And this is called
positive right._

_,. The will of men by common agreement can
make a thing just in matters that of themselves are
not irreconcilable with natural justice ; and in these
matters positive law has place. Hence the Philosopher
says: "Legal justice is in a case where, to start
with, it makes no difference whether the thing be
so or otherwise; but when the enactment is made,
it does make a difference." But whatever is of
itself irreconcilable with natural law, cannot be
made just by human will. Hence it is said : "Woe
to them that make wicked laws. ''s

ARTICLEIV.--Is j_aternal right to be _blacedin a

R. Right, or a just claim, implies the proportion
of one thing to another. That is absolutely other,
which is altogether distinct, as in the case of two
men, one of whom is not under the other, though
they are both under one civil ruler; and between
such parties a transaction is possible that can be
called absolutely just. In another way a being is
called otker, not absolutely, but as being a part of
another being; and in this way the child is in a
manner part of the father. And therefore the
father is not matched with his child as with some-

a This does not coincide with the modern division of _tm_/and
aqgt6wtdrights; nor does it show in what menN we affirm that •
iron has a t_wal r_,kt to llve, to roan'y, to ta:quire pmlagty, &c.
Cf.£tk_ 6_ b'a_/.aw, pp.a44--a46.(Trl.I

s IsaJ_x. x.
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thing absolutely other than himself; and therefore
there is not here a case of absolute justice, or
absolute right, but of a certain sort of right, namely,
_rna_ right. Whereas, though the wife is part
of the husband, standing to him as his own body, t
still she is more distinct from the husband than
the child from the father, inasmuch as she is taken
into partnership in matrimonial life ; and therefore
there is more of the nature of justice between
husband and wife than between father and child.

§ x. It is a point of justice to render to every
one what is by rights his own, on the supposition,
however, of a diversity between the two parties; for
if any one gives to himself what is due to himself,
that is not properly called just dealing.

§ z. The son, as a son, is his father's chattel;
and in like manner the slave, as a slave, is his
master's chattel. But both the one and the other,
considered as a man, is something subsisting by
himself distinct from other beings. And therefore,
inasmuch as both the one and the other is a man,
justice in some way extends to them. Therefore
also there are sundry laws given for the dealings of
a father with his son, or of a master with his slave.
But to the extent that either son or slave is the

chattel of another, the perfect idea of a j_t claim or
rigkt so far fails to be verified in them.

I Eph_. v.aS.



QUESTION LVIII.

OF JUSTICE. l

ARTICLEI.--Is justice aptly defined to be a standing
and abiding will to give every one his due ?

R. In the definition of justice, the first thing set
down is will, to show that the act of justice ought
to be voluntary; then standing and abiding is added,
to mark the firmness of the act. And therefore
the above is a complete definition of justice, except
that the act of willing is put for the habit. And if
any one wished to reduce it to the proper form of a
definition, he might say that justice is a habit, whereby
with a standing and abiding will one gives every one hi,
dne.

ARTICLEI I.--Is justice always to another f
R. The name of justice implies an equality, and

therefore justice is essentially to another : for nothing
is equal to itself, but to another. And because it
belongs to justice to rectify human acts, the equality
that justice requires must be between different
agents. Now actions are the actions of substances
and wholes, not properly of parts and forms, or
powers; for it is not properly said that the hand

* EtkicJ and Na_ral L_t_, pp. toa--toS. (Trl.)
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strikes, but the man with the hand; nor is it
properly said that heat warms, but the fire through
the heat. The other expressions are used, but they
are analogical. Justice therefore, properly so called,
requires a diversity between those who are parties
to it ; and holds consequently only of one man in
relation to another. But analogically, we may take
for different agents different principles of action in
one and the same man, as reason, and the irascible

faculty, and the co_upisdbk; and therefore, meta-
phorically, justice is said to obtain in one and the
same man, inasmuch as reason rules the irascible
and concupiscible faculties, and they obey reason,
and generally inasmuch as to every part of man
there is assigned its proper office. Hence the
Philosopher styles this, ju, t/ce maa#hor/ca//y so-ca//e,d,t

§ 4. The behaviour of a man in regard of him.
self is sufficiently rectified by the rectification of
the passions, which is the work of the other moral
virtues; but the behaviour of one man towards
another man needs a special rectification, not in
relation to the agent only, but likewise in relation
to the other person with whom he deals. And there-
fore there is a special virtue concerned with that
behaviour, namely, justice.

ARTICLE IV.--Is t_ w//d t/_ stu_j'e,to/justic, f
R. That power is the subject of justice, to the

rectification of whose acts justice is directed. Now
justice is not directed to the guidance of any

J Thi__ aimedat the aecotmtof jtml_ gi_ byPlato,Xt._.
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cognitive act ; for we are not called just for the fact
of our knowing anything correctly. And therefore
the subject of justice is not the intellect or reason,
which is a cognitive power. But because we axe
called just in this that we do a thing rightly, and
the proximate principle of action is the appetitive
faculty, some portion of the appetitive faculty must
be the subject of justice. Now the appetitive faculty
is twofold: the will, which is in the reason; and
the sensitive appetite that follows the apprehension
of sense, which sensitive appetite is divided into
irascible and concupiscible. But the rendering to
every one of his own cannot proceed from the
sensitive appetite; because the apprehension of
sense does not extend to the consideration of the

proportion of one thing to another: that is proper
to reason. Hence neither the irascible nor the

concupiseible faculty can be the subject of justice,
but the will alone.

ARTICLEV.--Ii justice a ge_Jeralvirtue ?
R. Justice directs a man in his relations with

another. That may be either with another in his
individual aspect, or with another in general, inas-
much as he who serves a community serves all the
human beings who are comprised in that community.
Justice in its proper essence may deal with either of
these objects. All who are comprised in a com-
munity stand to the community as parts to the
whole. Now all that the part is, belongs to the
whole ; hence everything good in the part is referable
to the good of the whole. In this way then the
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goodness of every virtue, whether it directs a man
in regard of himself, or directs him in regard of
other individuals, is referable to the general good
to which justice leads. And thus the acts of all the
virtues may belong to justice, as that directs a man
to the general good; and in this respect justice is
called a genercd virtue. And because it is the office
of law to direct a people to the general good, hence
the above-described general justice is styled /eg4/
justice, because by it man keeps accord with the
law that directs acts of all the virtues to the general
good.

ARTICLEVI.--Isjustice,inasmuchasitisa general
_b4ue,essentiallyidenticalwithallvirtue?

R. The word general may he taken in two ways.
One way is the way of logical predication, as animal
is a general term with respect to -san and horse.
What is general in this way, mu_t be identical in
essence with the things about which it is general ;
because the genus belongs to the essence of the
s/_i_, and is included in the definition of the same.
A thing is otherwise called general in the way of
efficiency. Thus a universal cause is general in
reference to all its effects, as the sun in reference to
all bodies that are illuminated or changed by its
virtue. What is general in this way, need not be
identical in essence with the objects in respect
whereof it is general: because the e_ence of the
effect and of the cause is not the same. In this

latter way legal justice is said to be a general virtue,
inasmuch as it directs the acts of the other virtues
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to its own end, or sets in motion by its command
all the other virtues. For as charity may be called
a general virtue, inasmuch as it directs the acts of
all the other virtues to the good that is in God ; so
may legal justice also be called general, as it directs
the acts of all the virtues to the good of the common-
wealth. As then charity is a special virtue in its
essence, regarding as its proper object the good that
is in God; so also is legal justice a special virtue
in its essence, and regards as its special object the
good of the commonwealth. And thus legal justice
is in the sovereign _rincipally and after the manner of
a master.craft, but _condarily and subordinately in the
subject. Legal justice then is a virtue, special in
its essence, general in its e_cacy.

Any virtue however, inasmuch as it is directed
thereby to the good of the commonwealth, may be
called legal justice ; and in this wide sense legal
justice is identical in essence with all virtue, but
differs in the consideration of the mind. 1

ARTICLE VII.--Besides general, is there any
particular justice ?

R. Legal justice is not essentially all virtue: but
besides legal justice, that directs men immediately
to the good of the commonwealth, there must be
other virtues that direct them immediately in the
matter of private good, touching either a man's own
self or his relation to some other individual. For
the right ordering of a man within fiimself, we
require the particular virtues of temperance and

I See HO_ a_l N'akva/Law, pp. 1o3, :o4. (Trl.)
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fortitude: so also, besides legal justice, there must
be some particular justice, rightly to order a man
in matters that touch another private individual.

ARTICLEVIII.--Has particular justice any special
subject.matter ?

R. All things whatever that can be set right by
reason, are the subject-matter of moral virtue.
Now the interior passions of the soul, and exterior
actions, and exterior things that come under the
use of man, are all capable of being set right by
reason. The rectification of a man within himself

involves attention to interior passions. But the
relation of one man to another is by exterior actions,
and by exterior things that men can share one with
another. And therefore, since justice is in relation
to another, it does not embrace the whole subject-
matter of moral virtue, but exterior actions only,
and exterior things, inasmuch as one man thereby
has dealings with another.

ARTICLEIX.--Does justice deal u,ith the passions ?
R. The true answer to this question is evident

from two considerations ; first from considering the
subject Of justice, which is the will, the motions of
which power are not passions; only the motions of
the sensitive appetite are termed passions; and
therefore justice does not deal with the passions, as
do temperance and fortitude, which are found in
the concupiscible and irascible faculties respectively.
In another way the answer appears from the con-
sideration of the subject-matter: for the matter of
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justice is our dealings with our neighbour; now it
is not by the passions that we are brought into
immediate relation with our neighbour. I

ARTICLE XI.--Is it the act of justice to render t¢_
every man his own ?

R. The subject-matter of justice is exterior
conduct, inasmuch as the conduct itself, or the
thing that we make use of therein, is proportioned
to another person, to whom we have relations of
justice. Now that is said to be every person's own,
which is due to him on the principle of propor-
tionate equality. ! And therefore the proper act of
justice is nothing else than to render to every one
his own.

z Article x. repeats the doctrine of I-II. q. 64. art. 2. (Trl.)
• The principle of _b hror _'_ &,vnn, ro_, which Aristotle

(Politic, II. ii. 4.) says "is the saving of society."

C VOL. II,



QUESTION LIX.

OF INJUSTICE.

ARTICLEiII.--Can one suffer injustice willingly !
R. Properly, and formally speaking, no one can

do injustice otherwise than willingly, nor suffer it
otherwise than unwiUingly. B_t accidentally, and
materially speaking, one may either do unwillingly,
or suffer willingly, that which is of itself unjust.

QUESTION LX.

OF JUDGMENT.

ARTICLE III.--Is judgr,_nt unla,wful when it pro.
Nt,on suspicion ?

R. Suspicion is an evil opinion entertained on
slight grounds. It may arise in three ways. In
one way from the evil character of him who enter-
rains it, who conscious of his own wickedness, easily
thinks ill of others; according to the text: "The
fool when he walketh in the way, whereas he is
himself a fool, esteemeth all men fools. ''t In

another way from being ill-affected towards a neigh-
I Eccles. x. 3.
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_sour: for when you despise or hate a person, or
.are angry with him or envy him, you are apt to
think evil of him upon slight indications, because

.every one easily believes that which he desires. In
a third way this arises from long experience : hence

the Philosopher says that "old men are particularly
suspicious, because they have often had experience
of others' shortcomings." Now the first two causes

,of suspicion manifestly argue some moral obliquity
in the harbourer of the suspicion: while the third

,cause takes off from the essence of the suspicion,
inasmuch as experience is an advance towards

certainty, and certainty is essentially opposed to
suspicion. Therefore suspicion involves a moral
flaw in him who harbours it; and the further the

suspicion goes, the greater the vice. Now there
are three degrees of suspicion. The first degree

_onsists in a man beginning to doubt of the good-
ness of another on slight indications. This sin is
venial and light, a part of that human temptation
without which this life cannot be lived. The second

degree is when you make up your mind for certain
.as to the wickedness of another on slight indica-

tions; and if this be on any grave matter, it is a
mortal sin, inasmuch as it is not without contempt

.of your neighbour. Hence the gloss says : "If we

.cannot avoid suspicions, because we are men ; at
least we ought to refrain from judgments, that is,

from definitive and fixed pronouncements." The
third degree is when a judge proceeds to condemn

•a man on suspicion; and this is a direct act of
injustice, and consequently a mortal sin.
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ARTICLE IV.--ls a favourable construction to be

_ut on dubiov.s [xroceedings ?
R. By having a bad opinion of another without

sufficient cause, you do him an injury and contemn
him. How none ought to contemn another, or do

him any hurt, without cogent reason. And there-
[ore, where no clear indications appear of another's
wickedness, we ought to hold him to be good,

putting a favourable construction on what is
doubtful.

2. It is one thing to judge of things, another

of persons. In judging of things, there is no
question of any good or evil to accrue to the thing
that we judge of: for the thing is not hurt, however

we judge of it. The only matter at stake here is
the estate of him who forms the judgment--good,

if he judges rightly; evil, if he judges falsely :
because truth is the good of the intellect, and false-
hood the evil thereof; and therefore every one

ought to strive to judge of things as they are. But
in judging of men, the principal matter at stake is
the good or evil thereby accruing to him who is

judged,--who is held to be worthy of honour in
being judged to be good, and is held up to contempt,
if he is judged to be a bad man. And therefore in
such a judgment we should rather make a point of

judging a man to be good, unless manifest reason
appear to the contrary.

§ 3. A favourable or unfavourable construction
may be put upon a proceeding, h._o_tically. In
that way, when we are bound to apply a remedy
to evils, whether our own or other people's, it is
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expedient for the safer application of the remedy to
suppose the worse side of the case; because the
remedy that is efficacious against a greater evil is
much more efficacious against a smaller evil. Or
the construction may be put definitively or _eremlb-
torily; and in that way, in judging of things, we
ought to strive to interpret each thing according as
it is ; but in judging of bersons, to lean in our inter-
pretation to the better side.

ARTICLE; VI.--Does usurpation make judgment
_oid ?

R. He who pronounces judgment, interprets the
utterance of the law, applying it to a particular case.
Now it belongs to the same authority to enact a
law and to interpret it. A law cannot be enacted,
nor a judgment passed, except by public authority.
And thus, as it would be unjust to compel a man
to observe a law that was not enacted by public
authority, so also is it unjust to compel a man to
submit to a sentence that is not passed by public
authority, t

I This is the condemnation o| imiOcrin,/a imi_tr/o, that is, of two
authorities in _¢ sam ordtrin one State. (Trl.}



QUESTION LXI.

oF T_E P^RTS or JUSTICE.

ARTICLEI.--Is it proper to assign two s_ecies of
justice, commutative and distritmtive ?

J?. Particular justice is in relation to some
private person, who stands to the community as a
part to the whole. Now to a part we may either
have another part related; and that expressesthe.
relation of one private person to another, which,
relation is regulated by commutative justice, or the
justice that is concerned with the mutual dealings
of two private persons one with another : or again,_
we have the relation of the whole to the part ; and
such is the relation of the community to the indi-
vidual, which relation is presided over by d/str/b_/ve
justice, or the justice that distributes the goods of
the common stock according to proportion. And
therefore there are two species of justice, di_trihdivs
and commutative.

3. The act of distribution of the goods of the
common stock bolongs to him alone who presidea:
over the common stock. Nevertheless distributive

justice is found also in the subjects to whom the
distribution is made, inasmuch as they are content
with a just distribution.
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ARTICLE II.--Is the meantakeninthesameway im
distributive as in commutative justice ?

R. In distributive justice the mean is not taken
according to equality of thing to thing, but according
to the proportion of things to persons, so that in
proportion as one person exceeds another, so also
the thing that is given to the one person exceeds
the thing that is given to the other. But in
exchanges we must equalize thing to thing, so that
whatever excess one party gets, over and above

what is his own, of what belongs to another, so
much exactly he should restore to the party to
whom it belongs.

ARTICLEIII.--Is the matter of each of these two
slJecleso/justicethesame?

R. Justice is conversant with the exterior acts
of distribution and exchange. These are acts of
disposing of exterior objects, either things, or persons,
or services: things, as when one takes away from or
restores to another the thing that is his ; persons, as
when one does wrong to the corporal presence of a

man, striking him, or using insulting lan_,uage to
him, or again, when one shows him reverence;
services, as when one justly exacts some service
of another, or renders him some service due. If,
therefore, we take as the matter of both species of
justice the objects that we act upon and use, the
matter of distributive and commutative justice is
the same; for things can be distributed from the

common store to individuals, and also exchanged
between one individual and another: and there is
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also a distribution of laborious services, and a

recompensing of the same. But if we take as the
matter of the two species of justice the principal
actions themselves by which we make use of
persons, things, and services, at that rate we find
different subject-matter in the two species. For
distributive justice presides over distributions,
while commutative justice presides over the ex-
changes that may have place between two indi-
viduals. Of these exchanges some are involuntary,
some voluntary. Those are involuntary, in which
one uses the thing, or person, or service of another
against his will.1 This is done sometimes by fraud,
sometimes by open violence. Both the one and the
other have place either touching your neighbour's
thing, or touching his person, or touching some person
related to him. Touching a thing, if one takes the
thing of another secretly, it is called theft; if openly,
it is called robbery. The involuntary exchange
touches the person of your neighbour either in its
substance or in its dignity. In the substance of his
person, a neighbour is injured secretly by assassina-
tion, or, by poison ; openly by open murder, or by
imprisonment, or by beating, or by maiming. In the
dignity of his person, a neighbour is injured secretly
by false witness or detraction ; openly, by a judicial
accusation, or by abusive language addressed to him.
Touching a person related to him, a man is injured
in his wife by adultery, and that secretly for the most
part.

Voluntary exchanges, as they are called, are when
J Etllics amt Natural Law, pp. I06 foot, Io 7. _'ri,)
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j one voluntarily transfers the thing that is his to
another. If the transference is absolute without its
being due, as in a gift, that is not an act of justice,
but of liberality. A voluntary transference is
matter of justice, then when it bears some character
of being due. And this character may be borne in
many ways. One way is when a person absolutely
transfers the thing that is his to another, to receive
compensation in something else, as in buying and
selling. Another way is when one hands over the
thing that is his to another, granting him the use
of the thing, but reserving a claim to the recovery
of the thing. If he grants the use of the thing
gratis, it is called usufruct in things that fructifyj
loan or lending in things that do not fructify. If not
even the use is granted gratis, it is called letting and
hiring. In a third way a man hands over the thing
that is his, making it returnable to himself, and
bargaining that the receiver shall not use it in the
meanwhile, but shall merely hold it in safe-keeping,
as a deposit or a pledge.

In all transactions such as these enumerated,
whether voluntary or involuntary, the same principle
holds of fixing the mean according to an even
balance of give and take. And therefore the said
transactions all belong to one species of justice,
namely, commutative.



QUESTION LXII.

OF RESTITUTION.

ARTICLE I.--Is restitution an act of commutative
justice ?

R. To restore is nothing else than to re-establish
a man in the possession or ownership of that which
is his; and thus in restitution the equality of justice
is obtained by weighing thing against thing; which is
characteristic of commutative justice. And there-
fore restitution is an act of commutative justice,
and has place when the thing belonging to one man
is held by another, whether by the will of the owner,
as in a case of loan or deposit, or against his will,
as in robbery or theft.

ARTICLEII.

2. There are three ways of taking awaj-
another's character. One is by telling the truth id
due order of justice; and then no obligation o_"
restitution exists. Another way is by telling _
falsehood contrary to justice; and then the party is
bound to restore his neighbour's character by con-
fessing that what he said was false. The third way
consists in telling the truth,but unjustly, as when
ia violation of due order one reveals the crime of
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another; in which case he is bound to restore that
other's character, so far as he can without lying, as
by saying that he has spoken amiss, or has defamed
him unjustly; or if he cannot restore his character,
he is bound to make it up to him in some other
way.

ARTICLE III.--Is it enough to restore the sim_le
amount that has been unjustly taken away ?

R. There are two things to consider in a case of
one man taking that which belongs to another.
There is first the disturbance of equilibrium of
possession, which disturbance may be without
injustice, as in loans. Then there is the crime of
injustice, which may exist even where equilibrium
of possession is undisturbed, as when one seeks to
do violence but prevails not. On the first count
a remedy is applied by restitution, whereby the
equilibrium is restored; and for this it suffices to
restore the exact amount that we have taken of
another's property. But to the crime a remedy is
applied by a penalty, which it is the judge's office
to inflict. And therefore, before the culprit is
condemned by the judge, he is not bound to restore
more than he has taken; but after he is condemned,
he is bound to pay the penalty.

ARTICLEIV.wls any one bound to restore what he,
has sot taken away ?

R. Whatever causes loss to another may be
considered to take away from him so much as the
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lOSS amounts to ; for according to the Philosopher,

loss means some one having less than he ought to
have? And therefore a man is bound to restore the
amount of loss that he has caused. But there are

two ways of suffering loss. One way is by a person
being deprived of what he actually had; and such
loss must always be made good by paying back an

equal amount. Thus if one pulls down another
man's house, he is bound to restitution to the extent

of the value of the house. Another way of causing
loss to a neighbour is by hindering him from attain-

ing what he was in the way of having. Such loss
need not be made good by the payment of an equal
amount, because the potential having of a thing is
less than the actual having; and he who is in the

way of attaining has the thing only virtually or
potentially; and therefore, if restitution were so
made to him as that he should have the thing in

act and present reality, he would have that which
was taken away restored to him, not simply, but
with advantages, which is not necessary to perfect
restitution. But he who took it away is bound to

make some restitution according to the condition of

persons and affairs.
§ z. He who has sown seed in his land has not

yet got the harvest actually, but only virtually; and
in like manner [§ 2] he who has money has not

yet got gain actually, but only virtually ; and both

t Latt,/_Ja: da_mm, wills. The etymology,if Say is intended,
ts more aptmrent In the English than in the Latin. Arhtto_
|RtJlk_,V. iv. z3)says simply,¢'bif IAm'.ro_,,r_,vJ__t _'_m,_¢_
*°_ is havinglets than one hadto start with." (Trl.)
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the one and the other acquisition may in many ways
be hindered. 1

ARTICLEV._Is restitution always to be made to tht
#¢rson from u,hmn the thing was taken ?

R. By restitution a return is made to the equality
of commutative justice, which consists in an equi-
librium of possessions. Such equilibrium would be
impossible, unless the deficiency were made up to
him who has got less than of right belongs to him.
In order to make up this deficiency, restitution
must be made to him from whom the thing was
taken away.

§ L When the thing to be restored is evidently
grievously hurtful to the party to whom restitution
is due, or to another party, then restitution ought
not to be made to him, because the end of restitution
is the utility of him who receives it ; for all articles
of possession fall under the category of the useful.
Still the retainer of another man's goods ought not
to appropriate them to himself, but either preserve
them for restitution at a fit time, or hand them over
to another for safer custody.

§ 2. There are two sorts of unlawful giving.
In one the giving itself is unlawful and illegal, as
in the case of simony. The giver there deserves

Might be hindered, that is to my, in the thirtemtth century.
St. Thomas w_ reluctant to recognize a principle that he Imw
would go to justify the taking of interest on money lent. We have
in faint hero the title of interest known at Itmmm u,sagt, a title that
has been generally validated by circumstances which have at/sea
IlJace St. Thomas wrote. See EtA_s at_d Nahwed L_w, pp. 26o, _l.
rrrL)
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to lose his gift: hence restitution ought not to be
made to him. And because the receiver also has

broken the law in receiving, he ought not to keep
the money for himself, but to turn it to pious uses.
The other sort of unlawful giving is giving for a
service that is unlawful, though the giving itself is
not unlawful, as when one gives to a prostitute her
hire. Hence such a woman can keep what is given
her: but if she had extorted anything in excess by
fraud or guile, she would be bound to make restitu-
tion to the party of whom she had it.

§ 3. If no trace can be found of the person to
whom restitution is due, the other party is hound to
restore so far as he can, by giving alms for his good
estate, alive or dead, but not before diligent inquiry
made after the person. If the party is dead, resti-
tution is due to his heir, who counts as one person
with him. If he is far distant, what is due should
be forwarded to him, especially if it is a thing of
great value, and can be forwarded easily : otherwise
it should be deposited in some safe place to keep
for him, and notification thereof seat to the owner.

ARTICLE V|.--Is he always bound to restitution,
who has taken the thing ?

R. There are two matters to consider, the thing
itself taken, and the taking of it. Now on the score
of the thing taken, a party is bound to restitution
so long as he has the thing in his possession:
because what he has over and above his own, ought
to be withdrawn from him and given to the person
to whom it is missing, according to the form of
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commutative justice. But the act itself of taking
the thing that is another's may assume three several

shapes. Sometimes it is wrongful, being done
against the will of the owner, as in theft or robbery;
and then the taker is bound to restitution, not only
on the score of the thing, but also on the score of

the wrongful act, even though the thing does not
remain in his possession. For as he who strikes
another is bound to make compensation for the

injury to the sufferer, although nothing remains in
his possession: so whoever robs or steals is bound

to compensate the loss inflicted, even though he
have no profit therefrom; and he ought further to

be punished for the wrong done. In another way
one takes the thing of another to his own benefit
without wrong-doing, that is, with the consent of
the owner, as in loans ; and then the taker is bound

to restitution of the thing taken, not only on the
score of the thing, but also on the score of the

taking, even though he has lost the thing: for he
is bound to recompense him who has done him a
favour, which will not be recompensed if the bene-

factor loses by the transaction. In a third way one
takes the thing of another without wrong-doing,
but without any benefit to himself; such is the case

of a deposit; and he who thus takes a thing is
nowise bound on the score of the taking,--nay, by

taking he renders a service; but he is bound on the

score of the thing taken. And therefore, if the thing
passes from him without his own fault, he is not
bound to restitution. It would be a different case,

if he lost the deposit through his own great fault.
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ARTICLE VII.--Are they bound to restitution, wtu_
have not taken the thing ?

R. There is an obligation of restitution, not only
on the score of the thing taken, belonging to another,
but also on the score of wrongful taking. And

therefore whoever is a cause of wrongful taking, is
bound to restitution. And this has place in two
ways, directly and indirectly: Directly, when one

induces another to take a thing, either by express
precept, counsel, or consent, moving him to take,

or by praising him as a man of spirit for having
taken, or by harbouring him, or by lending a hand

in his crime of theft or robbery. Indirectly, when
one does not hinder it, having the power and the
duty to hinder it, or when one keeps back a com-
mand or an admonition that would hinder the theft

or robbery, or withholds his own assi'stance whereby
he could prevent it, or conceals the deed after it is

done. We must know however that five only of
the above connections always bind to restitution.
First, command, because whoever commands is the

prime mover: hence he is primarily bound to
restore. Second, consent, in the case of him without

whose consent the robbery could not be committed.

Third, harbouring, when one is a harbourer and
patron of robbers. Fourth, partaking in the crime
and in the booty. Fifth, non.intervention, when you
are bound to intervene; as princes, who are bound

to maintain justice in the land, are bound to resti-
tution, if by their shortcoming robbers increue;

because the revenues that they have are a sort of pay

a We thould my, _oJitiwly and _u_ativd 3. _rri.)
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regularly given to this end, that they may maintain
justice. But in the other cases enumerated there
is not always an obligation of restitution; for
counsel, or flattery, or the like, is not always an
efficacious cause of robbery. Hence the adviser or
flatterer is then only bound to restitution, when there
is room for a probable estimate that the unjust
taking followed on such causation.

§ 3. He who does not inform against a robber,
or who stands not in his way, or reproves him not,
is not always bound to restitution, but only when
he has an official duty to do these things, as rulers
of the land have, who are not much endangered by
doing so: for it is to this effect that they hold
6ffice, that they may be the guardians of justice. 1

I It is not enough that you have sinned anyhow, say, against
e___Rrity,In allowing your neighbour to sin ag_.inst justice; but
your connivance at hls act must amount to a breach of commutative

juatice in you, before you are bound to restitution in default of his
making it. See Etkic$ ot_¢lNahJral Law, pp. 1o7, toS, 244. (Trl)

D VOL, II,



QUESTION LXIII.

OF THE RESPECTING OF PERSONg.

ARTZCLEI.--Is the respecting o/_tvsons a sin !
R. The respecting of persons I is opposed to

distributive justice. For the equality of distributive
justice consists in this, that to different persons
different things are assigned in proportion to their
several dignities and deserts. If therefore one has
regard to that attribute in a person, which makes
the thing conferred due to him, that is no respecting
of the person but a regard for the cause. For
instance, if one promotes a person to the degree of
master on account of his sufficiency of lemming,
there the cause of the thing being due t is regarded,
not the person. But if in the person on whom you
bestow some emolument you consider, not the
reason that makes the bestowal appropriate or due
to him, but only the fact of his being this man,
Peter, or Martin, that is a respecting of persons,
because the honour is awarded, not for any cause
that makes the receiver worthy, but it is awarded
simply to the person. That consideration must be
held to be a purely personal consideration, which
is not in respect of any cause rendering the pasty

s Deut. i. t 7. s Read ¢auta debitt. (Trl.)
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worthy of the gift in question. Thus if one promotes
another to a prelacy, or to a master's degree, because
he is rich, or because he is a relation of his, that is
a respecting of the person.

§ 3. There are two manners of giving: one
appertaining to justice, whereby one gives to
another what is due to him; and about such gifts
the respecting of persons has place. There is
another manner of giving appertaining to liberality,
whereby that is given gratuitously to another which
is not due to him. Such is the bestowal of the gifts
of grace, by which sinners are taken into favour by
,God. In this bestowal the respecting of persons
has no place, because without injustice every one
,may give of his own as much as he wills, and to
whom he wills, according to the text: "Is it not
lawful for me to do what I will? Take what is
thine and go thy way."l

ARTICLE II.--ls there room for the respecting of
_rsons in the dispensation of spiritualities ?

R. Seeing that it is a respecting of persons when
something is assigned to a person beyond the pro
portion in which he is worthy, we may observe that
the worthiness of a person may be determined from
two points of view. One way it may be determined
absolutely and in itself; and in that way he is the
more worthy, who abounds more in spiritual gifts
of grace. Another way is in reference to the
common good ; for sometimes the less holy and the
less learned may be more available for the commoa

I St. Matt. xx. z4. _$.
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good, by reason of worldly ability or business
capacity, or some other such advantage. And

because the dispensing of spiritualities has place
principally in view the profit of the community,
according to the text: "The manifestation of the

Spirit is given to every man unto profit: "x therefore
at times, without any respecting of persons, the
absolutely less good are preferred to the better in

the dispensation of spiritualities, t as also God at
times grants to the less good the graces that are

graciously _v_. n

§ x. Concerning a Prelate's kindred a distinction
must be drawn. For sometimes they are less

worthy both absolutely and in regard of the
common good ; and in that case, if they are pre-

ferred to others more worthy, it is a sin of respect-

I I Cot. xil. 7-

i An example of the holier as distinguished from the more
capable Pontiff', might perhaps be found in Celestine V. (St. Peteur
Celestine), ha compm'/son with his e___._o_or, Boniface VllI. (Trl.)

" The prlutly pom_ of alm_i_, consecrating,&c.,arecalled
by tl_lot_m _n _n,_,o_l.v_'m. "_ Is onegracewhereb_
the man h/m_f h mdt_l to God, which is called _
p_/mzs : anothezgrac_by whichone manco-operat_ withanoth_
to theend that the latter may be broulihtunderGod. Suchs gift
is called a _ _y _, because it is IFlmted above the
powerof mtturemsd_ovethemeritof the pm'0on. But bo_tmm
It ill notS/_ to the midthiefthe manhJm_'_fmay be jnetiflodby
It, but nflh_ that he may eo-otmmte towards the justification of
anotl_, therefore it is not called Ju_ &_'at/o_." I-II. q. zxz.art, x.

In oth_ words,_m _tl_¢ _ is mainly intead_ for tim
eanctiflcstiooof the recover, and mak.mhimdearor 8ccept_ to
c_. Gnu In,a_a 7 _ tomainly_v_ far tbo mmcttic_louof
otben, sad b socalisd because, be/nll given gratultoudy. It _
be admlnl_etlcl ilratnltoudy. (Trl,)
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ing of persons in the dispensing of spiritual goods,
goods of which the Prelate is not master, to be able
to give them as he likes, but only dispenser. 1
Sometimes on the other hand the Prelate's kindred
are equally worthy with the rest; and in that case
he may lawfully prefer his kindred without respect-
ing of persons; because in this at least they are
superior, that he can trust them more to be of one
mind with him in the handling of ecclesiastical
affairs. Still this advantage should be foregone on
the ground of scandal, if others would take example
thence of giving the goods of the Church to their
kinsmen even apart from worthiness.

§ 3- For the election to be unexceptionable
before a judicial tribunal, it is enough to choose a
good man, and there is no need to choose the
better man; otherwise every election would be open
to cavil. But for the conscience of the elector it
is necessary to choose him who is the better man,
either absolutely, or in respect of the common good.
The reason is, because if a more fit and proper
person can be found for the dignity, and another is
preferred to it, this must be for some cause: now
if that cause be germane to the matter, then the
more fit and proper person will be the person
elected ; but if it be not germane to the matter, that
which is had in view as the cause will be manifestly
a respecting of persons.

§ 4. He who is taken from the bosom of the
local church to which he is appointed, usually proves
more useful for the common good, because he has

I x Cor. iv. x.
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a greater love for the church in which he has been
brought up. And therefore the command is given,
"Thou shalt not make a man of another nation
king, that is not thy brother.''_

ARTICLEIII.--H_ tl_ sin of r_ting of _o_
any place in the showing of honour and reverencer

R. Honour is a testimony to the virtue of him
who is honoured ; and therefore virtue alone is a
due cause of honour. But it must be observed that

a person must be honoured, not only for his own
vh'tue, but also for the virtue of another ; as Princes
and Prelates are honoured, though they be Of evil
life, inasmuch as they bear the person of God, and
of the community over whom they are set, according
to the text : "As he that casteth a stone into the

heap of },/ercury, t so is he that giveth honour to a
fool"s For because the Gentiles assigned the
keeping of accounts to Mercury, a _ of Mer_
means a heap of _ebbl_ g_l for keoping accounts, in
which a merchant sometimes puts one pebble or
oounter in place of a hundred dollars. Thus
the fool is honoured, who is set in place of God and
in place of the whole community.

! Deut. xviL xS.
• The AagU_mvvmloud this obscu_ text is..' As he that

blmJeth a stone ina cling:" which is taken to mean that, as the
cast from a sling is lost, so the honour [mld to a fool is thrown

awal. (Trt}
s Prov. xxv/. 8.




